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ear brethren of the Institute of Charity, 

dear Sisters of Providence (Rosminian Sisters), 

dear Ascribed members, Adopted Sons, and Friends. 
 

This is my Christmas letter to you.  
  
 My Christmas greetings to the entire Rosminian Family, wishing you in abundance 
the gifts attached to this Year of Mercy, just begun; a Year of pilgrimage and joy, a Jubilee of 
Mercy.  
 
A well organised pilgrimage depends on having all that is necessary for the journey. We are 
well provided for, thanks to the teaching of the Pope, the Bishops, the Priests, and of the 
Laity, that is, of men and women who, in greater numbers today, are experts in Christian 
doctrine and in the practice of the works of mercy. 
 

- Let us be ready to transform into works of mercy the daily occurrences of life. 
- Let there not be a single day of this special year without works of mercy, practised in 

the daily routine of our duties.   
- Let us have before our eyes, on our desk or on our mobile phone, the motto “Merciful 

as the Father”; or the logo portraying JESUS carrying on His shoulders the lost sinner, 
keeping him safe with His pierced hands. 

- Let us not be robbed of mercy! 
 
 This logo I have printed and glued on an object which is always before my eyes, to 
remind me of the humility required for service: it is a wooden disc, as big as a slice of bread, 
so to speak. It is a segment of one of the great roots of a majestic cedar tree which stood 
before the Basilica of St. John at Porta Latina. The tree had died; the branches were sown off 
and the trunk was uprooted, for safety reasons. That particular root had never seen the light 
during its life of more than a 100 years at least, and yet it had made a great contribution to 
the life of the tree, still sorely missed by everybody.  
 
In one of his poems, Clemente Rebora wrote: “The priest is like a root/ which produces the hidden 
sap, drop by drop, and sends it upwards/ so that the prosperous tree may give its fruit”. Priests, 
religious, and lay people received, at Baptism, the root of “the priesthood of mercy” which 
must be exercised with great humility, since there cannot be mercy without humility. 
 
My letter is in three parts, based on three passages taken from the Eucharistic Prayer for 
Reconciliation. The letter is meant to offer some points for reflection during the course of the 
year on the liturgical/spiritual dimension of Mercy, on its intellectual/moral dimension, 
and on its ascetical/temporal dimension, using, as a guide, the three passages mentioned 
above. The greater part of my letter will consist in quotes taken from the Scriptures, from the 
authors of liturgical texts, and from the writings of the Saints and of Blessed Fr Founder. We 
are grateful to Divine Providence for giving us such guides for our pilgrimage, which has 
mercy as its focal point! 
 
This is a pilgrimage marked by three characteristics: 1- there is the return which is full of 
hope; 2- there is the break from sin, due entirely to the merits of JESUS on the Cross; 3- 
there is the full and complete rehabilitation and transformation, moulding us to become 
“Saints among the Saints”. 
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1. “For you manifest your almighty power above all by pardoning and showing mercy… Even 
now you set before your people a time of grace and reconciliation and, as they turn back to 
you in spirit, you grant them hope in Christ JESUS and a desire to be of service to all, while 
they entrust themselves more fully to the Holy Spirit” (Eucharistic Prayer for 
Reconciliation I) 

2. “Indeed, though we were once lost and could not approach you, you loved us with the 
greatest love: for your Son, who alone is just, handed himself over to death, and did not 
disdain to be nailed for our sake to the wood of the Cross” (ibid.) 

3. “Help us to work together for the coming of your kingdom until the hour when we stand 
before you, Saints among the Saints in the halls of heaven with the Blessed Virgin Mary, 
St. Joseph her spouse, the blessed Apostles, Blessed Antonio Rosmini, and our deceased 
brothers and sisters, whom we humbly commend to your mercy” (ibid. intercessory 
prayer) 

  
*********** 

 

1. The return to the merciful God 
 

The first passage is taken from the Preface. It is a hymn to God’s 
omnipotence, found, above all else, in “pardoning and showing 
mercy”. The passage, quoted also by Pope Francis in the bull 
Misericordiae Vultus, goes back to the VIII century, and is used today 
in the collect of the XXVI Sunday in ordinary time. 

 
There are, therefore, two main manifestations of omnipotence. There 
is the omnipotence of creation, described and celebrated in the books 
of Genesis, Exodus, Job, and in the Prophets. This omnipotence was 
witnessed and acclaimed by JESUS’ contemporaries at the sight of the miracles performed 
by Him; and by the people who witnessed the miracles brought about through the 
intercession of Mary most Holy and of the Saints. Miracles are indeed a help to faith, up to 
a point. 

 
There is also the omnipotence of redemption, which is as eloquent and powerful. God gives 
new life to those who are on a journey of return from a sinful life, re-admitting them into 
the divine life through the door of mercy, helping them to complete their transformation 
into holy people. There is clear evidence of many “returns” to a life of faith; returns which 
are a lesson to all, especially during this year, since it is a year full of mercy, overflowing 
from the treasury of the merits of Christ which, like leaven, will transform us into merciful 
people in all our actions. 

 
It may be appropriate, at this point, to recall the sermon given by Antonio Rosmini on 
12.10.1834, when he was parish priest at Rovereto. He was commenting on the parable of 
the wicked servant, given by JESUS in answer to Peter’s question about forgiveness (Mt 18, 
21-35). Rosmini wanted to make an appeal for peace, for harmony, for forgiveness, and for 
cooperation among his parishioners; having become their parish priest just a week earlier, 
Providence helped this resolution by providing the parable of the wicked servant on that 
Sunday. Rosmini gave a splendid homily, showing himself a good shepherd, urging his 
faithful to a return to mercy. 

 
I shall quote a few of his expressions, convinced of the power of his teaching; and I hope 
that his pastoral zeal will touch the depths of our hearts. We are close to him not less than 
his own faithful in Rovereto, since we are the spiritual sons and daughters of the Institute 
he founded! 
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The wicked servant “wished for and begged for mercy; once he obtained it, he did not want to do 
for others what had been done for him! Oh, my dear people, is it possible to find anyone like him? Do 
we really believe that such a person could be found in the whole of the world? I mean, a vile person 
capable only of receiving, never willing to give to others? Who, among us, would want to be such a 
wretched person? My dear brothers, you who harbour hatred for others, wrath, malevolence, who 
cannot live in peace in your own homes, full of anger, quarrelsome, rowdy: you are indeed that 
heartless servant, it is to you that JESUS addressed his parable”. 

 
Rosmini does what JESUS did with the accusers of the woman caught in adultery: he 
challenges his parishioners to examine themselves, and to stop believing that they are 
without sin. Once this important step has been taken, and people acknowledge freely their 
own sinfulness, Rosmini proceeds by shedding light on the enormity of sin and, 
consequently, of the debt towards God. The debt is infinite, even if not immediately 
understood, because every sin goes against God who is infinite. In comparison with an 
offense against God, the offense which I receive from another person is infinitely small, 
and it should be easier for me to forgive, since I myself obtained forgiveness for an infinite 
offense. Let us concentrate on his words, even if the quotation seems a little long; not 
everyone can have easy access to important “Rosminian” texts. 

 
“Are we truly expecting that God our king will forgive us our debts which are immensely 
great, if we useless servants should deny peace and forgiveness to our fellow servants, that is, 
to all other people, keeping a grudge for a bad word, or an act of contempt, or an unjust deed? 
Why do we value so much the injustices we receive? Who do we think we are? We are indeed 
extremely proud! If we only acknowledge that we are useless creatures, unworthy servants of 
God, we would not give so much importance to the injuries that people do to us. It is pride 
that makes them appear worse; and our huge presumption leads us to believe that we are 
important, and consequently we feel that other people’s offenses are great, since the offense is 
as great as the person who has been offended. 
 
 It is a fact that we have a poor knowledge of ourselves; but, even more serious, is the fact that 
we have an inadequate knowledge of the greatness of God, whom we do offend. This is the 
cause of our being unjust with God and with our neighbour. God is infinitely great, He is the 
only one who is great, and, therefore, our offense against Him is infinitely great; the debt we 
owe Him is the only debt that is so great; and it is His justice that demands that we pay it 
back. We are infinitely small in comparison to the eternal God whom we offended; therefore, 
we should value as infinitely small the offense which our neighbour has done to us, and we 
should forgive without any effort, otherwise it is not justice which is the guide of our actions 
but wrath, which is the daughter of a double form of ignorance, ignorance of the greatness of 
God and ignorance of our smallness. This is the way of the just person, of the humble person: 
he has no problem with forgiving the debts of his brother; and this is the way of all those who 
have a meek, truthful, and generous heart”. 
 

I wish to add two further points, to help appreciate further Rosmini’s instruction. He argues 
that the greatness of the offense is determined by the greatness of the one who has been 
offended. Near Domodossola, in the Vigezzo Valley, there is a shrine dedicated to Our Lady 
of the Blood [Madonna del Sangue], with an icon of the Blessed Virgin Mary with the Child 
JESUS on her knee. Many years ago, human blood emanated from the icon, blood which has 
been preserved and which, we now know, belongs to the same blood group as the blood on 
the Shroud. The icon emanated blood for many weeks, after a man had thrown a stone 
against it in anger, as a result of losing a game on the square, near the Church. The act was 
sacrilegious; it would have been a different matter if the stone had been thrown against an 
ordinary wall or down the valley. The flow of blood was a supernatural answer, and it was a 
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flow of inexhaustible mercy, as each year, for the past five centuries, 
thousands of pilgrims have come to take part in the Sacrament of 
Reconciliation. 

 
Rosmini added that we, victims of pride, have a tendency of thinking 
ourselves better than we are. The start of this mistaken opinion is often 
involuntary, and it may be caused by the persistent demand to affirm 
ourselves, to value our individualism, and to create an aura of self-
importance which is empty and illusory because based on the belief that 
we are self-sufficient, thus stressing our rights and minimising our 
obligations. It is not honest, to give an example, that we change lenses 
according to our interest; it is not honest to use a magnifying glass when 
we suffer an offence, and to minimise the offences we do to others. 

   
I hope we are able to accept Fr Founder’s teaching on this matter, especially during this year 
of mercy. What will happen, however, if we persist in rejecting God’s mercy? Is God 
merciful to all those who do not wish to seek His gift, or who have not made an effort to 
turn back to Him? We often hear such questions today! It is clear, however, that those who 
think that God’s mercy will cover all situations have not understood JESUS’ parable. Mercy 
is not a bottomless gift, it is given for the purpose of transforming the life of the person who 
has been forgiven, now under an obligation not to sin again.  God does not waste His gifts, 
and He does not reward the person who continues in his evil ways. To be merciful is not to 
forgive so that the guilty person may continue in his sins.  The parable of the wicked servant 
is a perfect and clear example and its teaching cannot be mistaken, a teaching which is 
repeated twice, briefly, in the Our Father. There is no return to the Lord and to His mercy 
without true conversion and a turning back to the right path.    

 
We are strongly advised to re-visit the circumstances which have left a mark on our personal 
life, in order to seek new ways during our pilgrimage in this year of mercy, which we see as a 
return to the Father. What matters most is not the starting point, that is, our present situation 
of sin, but the resolution to return to God. “Where sin abounded, grace abounded even more”. 
The return of the younger son was very different from the return of the wicked servant. In 
the former, the younger son had now the conviction that the future was assured only in his 
Father’s house; in the latter, the servants had to report the unforgiving conduct of their 
fellow servant, who, on his part, did not appreciate their help. Their intervention was not an 
act of “spying”, but an act of charity which had as an end the desire to move him away from 
his sinful life against God and neighbour. God makes use of Angels, people, illnesses, and 
failures to purify our intentions and to renew our resolutions. 
 
The tone of my letter is essentially ascetic, and I would like to add a few words about the 
need to be merciful in the context of our communal and social life. The words of the Pope, 
on this matter, could fill many pages; they are insistent, passionate, and directed to people in 
all walks of life, in a variety of circumstances. No one is left out: a Christian who is not 
merciful is not a Christian! 
 
We do not know whether, during this year of mercy, we shall hear some authoritative words 
on our Blessed Father Founder as a man of mercy. We know that he was, in many ways. At 
the time of the announcement of the Jubilee of Mercy, I was in St. Peter’s Basilica, and my 
mind went immediately to Fr Founder and the possibility that we may hear authoritative 
words about him as a man of mercy. I urge you to reflect on his meekness, on his refraining 
from passing judgement on his enemies and on those who accused him verbally or in 
writing! During this year of mercy, let us imitate him: “Do not judge, do not condemn, forgive, 
and give”. Let the doors of our hearts and of our communities be open; let there be many 
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who return from the peripheries where they had left their neighbour. God wants everyone 
near Him and near to each other. 

 
In this year of mercy, I would like to recommend a liturgical and formative initiative. Let us 
participate in the daily Mass with the greatest possible commitment, in all its aspects: the 
return to the merciful Father, the personal challenge by the Word, the receiving with real 
“hunger” the bread of pilgrims, the treasuring of all the gifts, and the nurturing of the gifts 
during the day. Every liturgical celebration is most helpful, since it is introduced and 
accompanied by references to mercy: the penitential act, the words of the prayer 
immediately after the Consecration “Have mercy on us all” (Eucharistic Prayer II, and all 
other Eucharistic Prayers, which have a similar expression); the Our Father, the sign of 
peace. Even the words, “Have pity on us”, express mercy, since they are a translation from the 
Latin, “Miserere nobis”; they are repeated in the Gloria and in the Agnus Dei. 

     

2. JESUS, who alone is just, is the supreme proof of the Father’s 
mercy. 

 
The reasons, indicated by 
Rosmini in the texts 
below, should help us 
understand that we 
cannot be a substitute for 
God in judging events 
and persons, and in 
fixing the laws of 
wisdom and goodness 
which manifest who God 
really is. JESUS Himself 
rejected this 
appropriation of God’s 
rights, when He was 
tempted in the desert; 
and He re-established 
communion between 

men and the Father, not by means of force, but of sacrifice.  
 
Let us examine some of these reasons, so that we may admire the providential work of 
divine Mercy and receive its blessing, becoming participants in the history of our salvation. 
 
The first helpful teaching can be found in the fifth maxim: “Christians, by themselves, are 
incapable of doing any good; not only they are capable of every evil, but they are so frail that they may 
sin at any moment unless the Divine Mercy comes to their aid”. It is not a question of giving up 
on life; on the contrary, it is a matter of trusting God, not ourselves. As soon as we turn to 
God, everything changes. Even our sins become, in God’s hands, medicinal instruments.  
 
Let us choose some expressions, from the many we can read in Rosmini’s book “Theodicy”, 
which will shed some light on the problem of evil which is the source of so much anguish. 
We hope that we may be able to understand fully what Rosmini is saying, in order to keep 
firm our trust in God. Freedom is not an insignificant gift, since, without it, man would not 
be a worthy image of God. He created him free so that he may become the author of his 
moral goodness. God committed Himself personally to man’s achieving his moral goodness 
in freedom. The result is not only positive, but divine, even if it is written in human history. 
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1. “Without sin the creature could not develop through all its possible states, because the eternal 

idea [of the creation of man] contained virtually not only the creature’s limitation and 
deficiency, but its fall with all the degrees of wretchedness through which it descends; 

2. In the intelligent creature, sin left a state of malice and disorder, and hence of moral 
impotency. As a result the struggle of sinful nature with vice became very difficult, indeed 
disproportionate, to the point that it could no longer conquer with its own forces. Therefore 
the salvation of the creature required God to give extraordinary help. And His direct 
intervention found a sufficient reason for this because, without his intervention, the creature 
could no longer give the maximum fruit for which God had drawn the creature out of 
nothing” (Theo. n. 738) 

 
Moreover, the greater was the fall and degradation of sinful humanity, the more resplendent 
was God’s mercy. 
 
“We need to consider again that the human race had fallen into sin and had been raised from abject 
wretchedness to the eternal kingdom and that in this tremendous condition which it had to make from 
one extreme to the other (extremes separated by an immense chaos), it experiences sensibly its own 
nothingness and also the greatness and goodness of its creator. The moral perfection of the human 
race lies in an intensely vivid knowledge of this greatness and goodness of God, because, as I said, 
perfection consists in the practical acknowledgement of God. Hence, I repeat: we are a potency, and 
our perfection consists in act. The act is as great as its extent, that is, as the distance between its 
starting point and the point it attains and to which it leads. The most extended act of which we can be 
the subject therefore moves from the extreme of moral evil to the extreme of good, and the greater and 
more rapid this transition, the more we know and feel God who, as good and powerful, makes us, who 
are wicked and inept, undertake the transition” (Theo. n. 741). 
 
“Nature, with its free perversion that God had permitted originated the power of evil; God produced 
the power of good, which is his incarnate Word together with the grace of his Word infused into the 
souls of human beings. Here it produces insuperable force capable of sustaining the combat with a 
sure outcome” (Theo. n. 743). 
 
Christ, the Son of God, is the supreme proof of the merciful love of the Father. This is the 
absolute and sublime truth. With His incarnation, passion, death, resurrection, and 
ascension He draws to Himself and raises the people who have been redeemed on the 
triumphal chariot of love in the glorious kingdom of God. 
 
Fr Founder’s words are full of light. We must read them again and again with great 
attention, and put them into practice. We may be helped to catch the strength of Fr 
Founder’s words from the example of famous conversions. It is sufficient to give a few 
names: St. Paul, St. Augustine, St. Francis, and St. Ignatius. All of them led a type of life up 
to a certain age, and then converted to a totally new one, reaching holiness to a sublime 
degree. 
 
I had the opportunity of witnessing such transformation in the father of a family, who, 
before his conversion to an exemplary life, was in the habit of ridiculing his little daughter in 
prayer. 
 
It is interesting to read what Prof Michele Federico Sciacca, who had been an atheist for 
many years, wrote concerning his journey to the Christian faith: “As a philosopher, I would not 
be what I am without Rosmini; and I would not be a Catholic without him, since throughout my 
intellectual journey his works prepared me for the conversion and the return, after nearly 20 years. 
The rest was due to an interior conquest, the work of divine grace” (La Clessida, 1959, p.114). 
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God’s mercy operates, and man co-operates. Prof Sciacca was not the only one to encounter 
God through the light found in Rosmini’s works and life. 
 
The events that marked the life of Fr Clemente Rebora are very dear to us. He highlighted 
some episodes of his life, particularly those which “announced a God, who forgives in order to 
give Himself to us as a gift”. Looking at his own terminal illness, he calls it, courageously, “a 
game”, that is, a surprise: divine Mercy using with him, as an instrument, distance and 
divine presence, in alternation: “A joyful game dressed in severe forms, / more ready, like a novice, 
each day, for Paradise, / as suffering goes up, tenderness comes down: / there is no going to the altar 
without Confiteor, / the Magnificat follows the Miserere / and the De Profundis ascends in the Te 
Deum” (Curriculum Vitae). 
 
He was over seventy year old when he died, yet he was in the habit of counting only the last 
twenty five years of his life, the years of his masterful transformation, swift and complete, 
into sainthood. We should, however, reflect carefully on the means which allowed this 
transformation to take place. Which instruments did the Divine Artist use? What was the 
scalpel in God’s hands? It was nothing strange or inaccessible to us: it was the “perfect 
Rosminian Rule”, which put order in his life, body and mind. Rosmini brought serenity to the 
rational thinking of Rebora, helping him to receive with an open heart the light of the Word, 
and breathe again the grace of Christ’s pardon.  
 
I have come to the end of this second part of my letter, and I don’t need to add anything 
more. I hope that you will hold as a precious gift the solidity of the Rosminian message 
which I have presented to you. If we want to live fully this jubilee year of mercy let us not 
worry too much about organising many exterior and temporary events, but let us insist on 
that which matters: sacramental grace, our baptism, and our consecrated life. I will deal with 
this commitment to a fruitful transformation in the third part. 
 
 

3 Transformation: Saints among the Saints.  

This third part of my letter may appear too long, since I want to give you a good number of 

references on transformation. It is important, however, that you read this part, without 

neglecting the other two, allocating to it time during the course of the year. You may find it 

helpful, as a means for verifying the goodness of your works of mercy.  

How great would mercy be if its fruits were few? Where would its omnipotence be, which is 

said to be “greater” than the omnipotence displayed in creation? Is it not the redeemed man 

its most luminous fruit?  

It is difficult to limit the number of quotations from 

the writings of Fr Founder, given that they are so 

many. I will quote a few passages from the 

Constitutions, taken from the section in which Fr 

Founder gives instructions to superiors about 

directing the works of charity according to its three 

dimensions: temporal, intellectual, and spiritual.  

In the practice of material/temporal/corporal 

charity we find included all the seven corporal 

works of mercy. 
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In the practice of intellectual charity and of spiritual/pastoral charity we find included the 

seven spiritual works of mercy. 

This is how Fr Founder recommends temporal charity or corporal works of mercy (to feed 

the hungry, etc.):  

“Each Christian, in his own life, must abstain from and make light of temporal things with great 

generosity, like JESUS, and will consider even the smallest discomforts of our neighbour with 

maternal affection, and assist him in every decent, desirable way, as capacity and propriety permits” 

(Const. n. 815).  

“A superior of the Institute of Charity should feel and experience interiorly whatever others suffer. He 

must first weigh the matter in some way through his own experience so that he may be able with 

charity to adapt the burdens to the forces of each one. It is not fitting to command others to go ahead, 

we must bid them follow, as Christ bade us” (n. 816).  

“Temporal benefits should be directed to the salvation of the souls of our neighbours. The Master, who 

never separated these two things, acted in this way. However, because we are ignorant of the moment 

in which the Godhead is pleased to call people, we will not lay aside the temporal benefits if we have 

little hope of spiritual progress.  Moreover, the gospel reminds us that Christ acted thus with Judas 

and with the nine lepers, and with others who were ungrateful” (n. 817).   

“As soon as possible, a college is to be founded where our members may dedicate themselves to the 

practice of medicine and surgery” (n. 819). 

One of the Fathers of the Church adds another helpful recommendation: “Have this as your 

norm of showing mercy. Do you yourself show mercy to others in the same manner, amount, and 

readiness with which you desire it to be shown to yourself. O you who fast, when your mercy fasts 

your field fasts, too. O you who fast, what you pour out in mercy comes back as storage in your barn. 

Consequently, lest you lose by saving, gather in by dispensing. Give to yourself by giving to the poor 

man. For you shall not possess what you would not leave to another” (St. Peter Chrysologus, 

Sermon 43, Tuesday III week in Lent). 

 
 

A small example of corporal mercy 
“Blessed are the merciful… great shall your reward be” 

 
A group of parishioners and I, were greatly rewarded after we offered to help a group of 

children in need of care for their health. I was in a parish, and the parish council had agreed 

to a proposal of welcoming 30 children from Byelorussia, to help them in their growth in a 

healthy environment, far from the radio-active climate of their area, which was near the 

nuclear-plant that had caught fire. With the cooperation of many of the families of the 

parish, the children enjoyed two exceptional months. They were the welcomed guests of 

families, they went to school using as classrooms the parish rooms allocated to catechism 

classes; they had a teacher and an interpreter, they played with the other children who came 

to the oratory, they went sight-seeing in Rome, they had medical check-ups, they were seen 

by dentists, and opticians. In the last few days, a little girl, perhaps as part of a game or as a 

sign of silent gratitude, began to follow me closely. I noticed it, and I started to zig-zag, but 

she managed to keep very close. After a while, I started to walk backward, since I knew the 

church square very well; she did the same, and we reached the wall. She did not move, since 

she was certain I would not squash her against the wall. When the holiday time came to an 
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end, the children went back home loaded with gifts and beautiful memories. I am still 

convinced that, as a pleasant reward, I had a thought which has remained with me ever 

since: we must not detach ourselves from the Lord, even when, at times, we do not see 

where He is leading us or even when it seems that He is taking us backwards. 

 
This episode of temporal charity, and the two which follow, shows that Providence is 
willing to give some of the “hundred times more in this life”, as a sign of encouragement. 

***************** 
  
The works of intellectual charity and mercy (to teach the ignorant, to counsel the doubtful, 
etc.) are not less important. “Charity is the way to the truth, and is the fullness of truth. The 
Society, which takes its name from Charity, must guard, contemplate and investigate the truth with 
great distinction, furthering man’s knowledge of truth untiringly and well. This is the source of the 
king of charity we have called intellectual. Its immediate purpose is to illuminate and enrich the 
human intellect with knowledge of things” (n. 799). 
 
This passage is a great gift, of very great value. It shows that charity is at the service of the 
fullness of truth. It is love, which seeks man immersed in darkness and overwhelmed by 
errors. Let us be among those who spend their energies to bring the light of truth 
everywhere, dispensing it as they journey forward, without making of their knowledge a 
tool for arrogance and pride. I wish to add, at this point, a short line from a letter I received 
today; the writer of the letter is referring to the works of charity which are being carried out 
in one of our small communities: “It is very true that good wine is to be found in small caskets!” 
 
“Anyone who has received responsibility for the direction of intellectual charity in the Society for the 
honour of God the Father, who alone is wise, and of our Lord JESUS, should realise that the order of 
truths is an infinitely higher good than their number. Hence he shall first be concerned about their 
order, and only then about their number” (n. 800). 
 
“They are to use great consideration and the weight of reasons only, without provoking their 
adversaries, when they oppose errors and the false opinions of people, whom they should reconcile 
with delicate courtesy and modest language. They should put to shame and overcome evil persons 
through goodness, with unfeigned charity and a spirit of mildness, enunciating and preaching the 
truth freely with perfect patience, avoiding useless questions and inanities” (n. 805). 
 

A small example of intellectual mercy 
 

My second memory about reward concerns a lesson of intellectual charity I received some 

time ago. Pope Francis recommends that we do not put aside carelessly a person who has 

been already put aside by the circumstances of life. We had organised a camping trip for a 

group of boys and girls. Among the children who were asked to come, one was quite 

restless, lazy, and awkward. I thought that he would not benefit from the trip, and would 

not be of any help to the others. However, I will never forget that, on the return journey, 

while all the other children were busy chatting among themselves, he, who had been 

watching me driving the minibus, alerted me to a sudden danger. The Lord was rewarding 

me for holding against the temptation of leaving him out of the camping trip. I am quite 

certain of it. 

 
**************************** 
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 The spiritual works of charity and mercy (to forgive offenses, to admonish sinners, etc.) 
demand a personal involvement and so they are difficult but necessary. The Rosminian 
priest, therefore, “must be available to all persons who seek a work of charity from the Society by 
receiving them readily and lovingly, listening to all their necessities, comforting the afflicted, working 
out and advising about ways and means, praying, helping them all as far as possible, either personally 
or through the members, and sending away with good advice and words of genuine love those whom 
he cannot satisfy” (n. 788). 
 
“In choosing exercises of piety, they should follow the Church. For themselves, they will prefer the 
weightier and more noteworthy exercises, but they must further the particular devotion of the people 
and of the age if it is good, as the Church normally does. “For the Spirit breathes where he will” (Jn. 3, 
8)” (n. 789). 
 
“Let them imitate Christ with the utmost watchfulness. He cared for the people in one way, and for 
his apostles and disciples in another, shepherding them both. This was the source of that wonderful 
union between pastoral and religious life which so many fathers, and so many Councils of the 
Church, especially after the time of saints Eusebius, Augustine, and Gregory the Great, tried so often 
and with so much energy to establish or to restore in accord with the example of our Lord and the 
primitive church. In harmony with its own desires, the whole Society endeavours to renew this state” 
(n. 790). 
 
“He is to be considered the true friend of all, and must be each one’s sincere helper. He will visit his 
sheep individually and repeatedly. These visits will be made without distinction of persons for the sake 
of the spiritual and temporal necessities of his flock. They will not be carried out purposelessly, nor for 
the sake of ceremony or worldly respect. No sheep, old though it may be, will ever become a stranger 
to him, nor will he be a stranger to his sheep, or undistinguished for his love and kind deeds” (n. 793). 
 
This number is a hymn to community life in our parishes. The mercy we use working 
together and supporting each other produces admirable results. We are firstly Rosminian 
religious, and secondly Rosminian religious in our pastoral ministry. Let us be merciful with 
our vocation to community life, let us make a great effort to take care of each other! 
 

A small example of spiritual mercy 
 

It deals with the moment when an imminent bitter reproach was transformed in prayer, and 

was rewarded at once. A mother, well known to me, and living in a poor quarter nearby, 

whom I had helped previously, came to see me in church. She asked at once for a 

considerable sum of money, to buy school books needed by the two daughters, so that they 

could be enrolled at the school that morning. My reply to her was that, at that particular 

time, I did not have the money. She started to blame God and the church, as though she was 

entitled to have her request satisfied at once, using an excessively vulgar language. I 

resented the bad words, and felt repulsion. I was about to utter a harsh reproach, but in its 

place I found myself praying to the Lord, saying to Him, “Do not leave me alone!”. While 

the woman, discomforted and in despair, was going away towards the door, because “not 

even JESUS Christ” is willing to help, another woman came in from another door and she 

gave me a little envelop. I opened it at once, and having found that it contained the right 

amount of money, I called the mother back, and said to her: “The Lord truly listens to our 

prayers!” 

 
******************* 
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Where shall we find the strength to put into practice the works of mercy? We shall find it in 
the grace of God which has the power to transform us. The pages that follow begin with a   
word used by Rosmini, which finds a confirmation in a long series of experiences by the 
Saints. They explain transformation as a change from being a sinner to becoming a saint, 
from being non-caring to becoming compassionate, from being a wrathful person to 
becoming a chosen vessel. Rosmini, in using the expression “transformed in God”, behaved 
like the bee which draws the pollen from many flowers and changes it into the purest and 
sweetest honey.  
 
Rosmini’s expression “transformed in God” is contained in his “Spiritual Affections”, a 
prayer in verse which he composed soon after his ordination to the priesthood: “And 
enraptured and transformed in God/ with God and in God offering God to God/ for the eternal glory 
and honour of God”. This is the shortest definition of Mass, a definition which is similar to the 
doxology (acclamation to the Blessed Trinity) which we find at the conclusion of every 
Eucharistic prayer: “Through Christ, with Christ, and in Christ…” 
 
My dear brothers and sisters, together with Rosmini, “transformed in God”, there are many 
other Saints who wrote about and experienced the same kind of transformation, before him. 
What follows is a fragrant anthology (which means a gathering of flowers) on holiness 

taken from the writings of 10 Saints, with their own perspective on “transformation”. 
 

1. “If anyone is transformed in this present life by fear of God and passes from a wicked to a 
good life, then he passes from death  to life, and afterwards he will be transformed from a 
humble, lowly state to glory” (St. Fulgentius of Ruspe, Office of Reading, Monday 33 
Week Ordinary time). 

2. “Acknowledge that you have been made a son of God, a co-heir with Christ. Acknowledge, 
and now I speak with daring, that you have been made divine (St. Gregory Nazianzen, 
Sermon 14 on the love for the poor, Monday 1st week of Lent). 

3. “His Body has been bestowed on you under the figure of bread, and his Blood under the figure 
of wine, so that by partaking of Christ’s Body and Blood you may become one body and blood 
with Him. This is how we become bearers of Christ, since his body and blood spreads 
throughout our limbs; this is how, in the Blessed Peter’s words, “we become partakers of the 
divine nature” (Instruction to the newly baptized in Jerusalem, Mystagogy 4; Saturday 
Easter Octave). 

4. “For our participation in the body and blood of Christ has this effect: it makes us become what 
we receive; it enables us, with our whole being, in our spirit and in our flesh, to bear him in 
whom and with whom we have died and been buried and risen again” (St. Leo the Great, 
Sermon 12, Wednesday week 2 Eastertide). 

5. “Glory to you! You built your cross as a bridge over death, so that departed souls might pass 
from the realm of death to the realm of life. Glory to you! You put on the body of a mortal man 
and transformed it the source of life for all mortal men (St. Ephraem, Sermon 3; Friday 
Week 3 Eastertide). 

6. “Since you are a human being, be God’s sacrifice and his priest. Do not throw away the 
privilege granted to you by divine authority. Put on the vestment of holiness; buckle on the 
belt of chastity. Let Christ be the veil for your head; let his cross be always on your forehead to 
protect it. Place on your breast the sacrament of divine knowledge. Keep ever burning the 
sweet-smelling incense of prayer. Take in your hand the sword of the Spirit, set up the altar of 
your heart.  And so without fear bring your body to God as his victim” (St. Peter 
Crysologus, Sermon 108; Tuesday, Week 4 Eastertide). 

7. “Because Christ wishes to show his disciples how necessary it is to be rooted in love of him, 
and how beneficial it is to cling to him, he told them in figurative language that he was the 
vine, and that the branches of the vine were those who were united with him, and, so to speak, 
inserted and grafted into him so as to participate in his nature through receiving a share in 
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the Holy Spirit; for we are made one with Christ the Saviour by his Holy Spirit. We are 
preserved in being if we grow on to him and cling fast to the holy commandment that has 
been handed down to us, and if we are eager to keep the blessing of nobility, that is to say, if 
we never consent in any way to grieve the Holy Spirit, who has come to dwell in us and 
through whom, we believe, God has made his home in us” (St. Cyril of Alexandria, 
Commentary on St. John’s Gospel, Book 10; Tuesday Week 5 Eastertide). 

8. “For since one Spirit dwells within us, the one Father of all will be in us as our God, holding 
together through his son, with one another and with him, all who share in the Spirit. If we put 
aside the natural way of life, and surrender once and for all to the laws of the Spirit, it is 
incontrovertible that, by denying, in a sense, our own life and assuming the heavenly form of 
the Holy Spirit so that he becomes woven into our being, we are transformed, so to speak, into 
another nature. We are no longer just men but sons of God; we receive the name of heavenly 
men because we are made partakers of the divine nature. Therefore we are all one in the Father 
and the Son and the Holy spirit – one in identity of relationship, one in a likeness revealed in 
devotion, and one in receiving the holy flesh of Christ and in sharing the one Holy Spirit” (St. 
Cyril, ibid., Book 11; Tuesday Week 6 Eastertide). 

9.  “Christ is the way, Christ is the door. By Christ we mount, by Christ we are borne, for he is 
the “mercy-seat placed upon the ark of God”. A man who looks at Christ hanging on the 
cross, should look with faith, hope, love, wonder, joy, appreciation, praise and jubilation: for 
thus will he make his Pasch, this is his pass-over, with him. If this pass-over is to be perfect, 
we must set aside all discursive operations of the intellect and turn the very apex of our soul 
to God to be entirely transformed in him” (15 July, memory of St. Bonaventure, The 
journey of the mind to God). 

10. “This moving Spirit in himself is the substance of the Father and of the Word, proceeding 
from the essence of the Father and the will of the Word, coming like a fountain into the soul, 
which is submerged in it. And just as two streams which rise separately mingle together so 
that the lesser loses its own name and takes the name of the greater, this divine Spirit acts in 
the same way when he enters the soul in order to join himself to it. The soul must lose its own 
name, which is the lesser, and relinquish it to the Spirit; it will do this if it so turns towards 
the Spirit that it becomes one with him.” (25 May, Memoria St. Mary Magdalene of Pazzi 
on Revelation). 

 
The last image of the two rivers is truly encouraging. Fr Founder would readily agree with 
it, adding, perhaps, that in our case, losing the name would not mean that we would be lost 
or annihilated, but it would mean that we would give the priority, as the branches give the 
priority to the vine, and as our Institute gives the priority to charity by “taking its name from 
Charity”. Let us remember, therefore, that each person has been created for eternity and 
his/her union with God is not an “annihilation”, as Eastern philosophers would say, but is 
“union by means of a progressive understanding rooted in love”.  
 
I believe that there is a general consensus about the possibility of this process of 
transformation which would make us “Saints among the Saints”; and indeed there is a 
sincere wish that it may come to pass. There may be problems, however, about the means 
most suited for achieving such a transformation. How should we deal with moral and 
physical evil, sinfulness, violence, and natural disasters? 
 
It is difficult to believe that some awful events are permitted by God. We too can be 
compared to Tobit’s wife or to Job’s wife. In the case of Job, the wife rebelled, but he said, “If 
we take happiness from God’s hand, must we not take sorrow too?” (Job 2.10). Peter also rebelled 
in the garden of Gethsemani, but JESUS said to him, “Put your sword back in its scabbard”. The 
question, therefore, is this: Does God always act with providence and mercy, or, does he act 
with one or the other alternatively, putting things right only when he becomes tired of our 
complaints? We may readily agree that God is not the creator of evil, and that he does not do 
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anything evil; but why, however, did he allow evil in the past, and why does he allow it 
today? 
 
We need to tackle these and similar questions with great honesty. To overcome a possible 
difficulty, I intend to approach Fr Founder again, highlighting his teaching on Providence as 
a manifestation of Mercy.  
 

Providence as Mercy 
 

God manifests himself as providence and as mercy. The popular way of thinking believes 

that Providence refers mainly to the divine help in the external circumstances of life, 

whereas Mercy refers to God’s pardoning of sinners. JESUS’ words, “Do not judge, do not 

condemn, forgive, give” seem to give credit to this interpretation: “God is shown full of joy 

especially when he forgives” (Misericordiae Vultus, n. 9). We should not allow the detailed and 

illustrative narrative of the Gospels obscure the fact that the whole life and work of JESUS 

was at the same time a manifestation of providence and of mercy. God’s vision is one, and 

even our own physical sight is one, although we look with two eyes. Moreover, it is 

precisely because we look with two eyes, that our sight does not present objects on a single 

plane, but it puts them at the right degree of depth from each other.  

This is the reason why we should not think it pointless to read other passages taken from the 

writings of Fr Founder, which show the greatness of providence and mercy combined, like 

the two eyes of God’s sight, provident and merciful at the same time; provident, because he 

had foreseen and brought about the Incarnation of his Son, who is the face of the Father’s 

mercy, and merciful because he never tires of men, and gives them, in the fullness of time, 

the infinitely overflowing remedy of the most precious Blood of the Redeemer.   

I borrow the passages from Rosmini’s book “Theodicy”, twelve in number, one for each 

month of this holy Year of Mercy. My dear brothers and sisters, our meditation on these 

passages could produce a similar result as when we contemplate a huge statue of the Risen 

Christ. I have, as a bookmark, a picture of that statue when it is still in the workshop, 

surrounded by a group of sculptors, 18 of them to be precise, plus a child in his mother’s 

arms. The statue is eight meters high, and the tallest person among them only reaches to 

Christ’s knee.  As we read Rosmini’s passages, our appreciation for God’s provident mercy 

grows ever more, and it becomes high, higher still, and infinitely high. We are helped to see 

the divine wisdom in its governing of the universe, in its guiding history, in its salvation of 

the human race, and in its leading them to eternal happiness with a powerful, wise, and 

loving hand. 

1. “The perfection of an ens requires it to be author of its own good in relation to virtue and 

happiness… Divine goodness cannot be supreme if it limits itself simply to bestowing good on 

us; it must also act in such a way that we ourselves become authors of our own goods… 

bestowing on us what we could not procure for ourselves, and also help us obtain all we 

could” (Theo. n.359-360). 

2. “A person without virtue cannot be well ordered or happy. Divine goodness preserves this 

moral order in bestowing benefits to humanity, It had to first direct its attention to making 

humanity virtuous and then making it happy” (n. 361). 

3. “We are authors of our own moral good by virtue of our free will. If divine goodness had not 

left us free for good and evil, the goodness could not have been the greatest” (n. 363). 

4. “The more we give, so to speak, of what is ours in order to obtain moral good, the more credit 

we acquire with eternal justice. The law of eternal justice requires that those who suffer for 
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justice must be compensated. If we can reject a real good for love of moral good we must 

ultimately gain from our loss. This explains why eternal justice arranges a most abundant 

retribution for the virtuous who suffers patiently. Such then is the happiest thing that can 

happen to us, to see ourselves rich with supreme eudaimonological goods [related to 

happiness] that are due to us and that we ourselves have obtained. They are, in a true sense, 

our own given to us by an unambiguous, immutable justice. This fact is the foundation of the 

argument for a future life, and the pure hope of it gives Christian people a certain happiness 

in this life” (n. 365). 

5. “The noble kind of moral perfection we attain by effort and sacrifice brings with it many other 

goods. We could not obtain these if we did not bear the evil present in the very fatigue of 

making the effort and in the privation and the suffering” (n. 367). 

6. “Another good, resulting from the virtue acquired by our struggles and sacrifices, is the sweet 

awareness we experience of our victory. This awareness of being vanquisher of all things 

makes us feel greater than all things, and like God, because of the divine virtue God has 

communicated to us and with which we conquered. This gives us a supreme, ineffable joy 

which spreads through our soul, and also a powerful security which, while we live here on 

earth, raises us, as it were, to heaven, from where we look down on and spurn the sensible 

world as something too little for us” (n. 368). 

7. “The moral good which we should procure for ourselves can be the greatest because God does 

not place any limits to the communication of himself, and because, aided by God and given 

the ability by him, we can attain and draw to ourselves divine good and divine nature as 

much as we wish. In fact, God himself exhorted and stimulated us to obtain the greatest 

communication with him with the great precept, “Thou shall love the Lord your God with all 

your heart and with all your soul and with all your mind”. Moreover, in the Incarnation, the 

divine Word was united personally to human nature. Thus, the Word was given to man and 

to every human being as the great and inexhaustible fount where unlimited divine good could 

be obtained. Furthermore, in sacrifice, in the sacraments, in prayer and in supernatural works 

we were given other means of wonderful efficacy which can of themselves produce every moral 

good and perfection” (n. 369). 

8. “Physical and eudaimonological evil was necessary if we were to attain maximum moral 

perfection, produced by acts of the will whose efficacy and perfection is proportioned to the 

ardour of the effort and sacrifice manifested in the acts” (n. 370). 

9. “But why did God permit moral evil? Because moral evil is a condition for a much greater 

moral good. The work of redemption, an abyss of divine goodness, is due to the fall of the 

human race. Even if there had been no sin, God could certainly have incarnated himself, and 

thus communicated himself in a supreme mode to his creatures – this would have been fully 

compatible with the essence of supreme goodness. But our discussion concerns the work of 

redemption, not of the incarnation. The redemption is the complete triumph of moral being 

over real, intellectual being: it is the holiness of God which is communicated to human beings 

despite the opposition of their sin” (n. 371).   

10. “God wanted us to become with him authors of our own redemption, in accord with the great 

principle I gave: that the greatest benefit possible for us is not to give us good but to let us be 

our own authors of this good” (n. 371). 

11. “Therefore, the Word was made flesh and dwelt in us; a human being immune from all sin, 

assumed in a divine person, became redeemer of all other sinner-humans, and died to redeem 

them. This act of beneficence on the part of the God-Man was so great that the evil of all the 

sins of the world weighed nothing in comparison with it. Hence, it was fitting that infinite 



16 
 

goodness permit human sin so that the God-Man could practise divine virtue as great as the 

virtue shining forth in the work of redemption” (n. 371). 

12. “We have to add the effect that followed from the moral good that Christ had actuated and 

accumulated in himself and merited through the giving of his life for the salvation of the 

world. This effect was indeed the salvation of the world: through faith in the divinity and 

power of the Saviour, and through the waters of baptism, sins are cancelled and we are 

incorporated into Christ and made sharers in all his infinite goods” (n. 372). “Divine 

Providence guides all events for the perfection and triumph of the Church of the Redeemer, 

which is the great means used by God to attain the purpose of the universe, that is, the 

maximum moral good in humanity, followed necessarily by the maximum good of happiness” 

(n. 376). 

 

Liturgical Prayers for “transformation” in the Jubilee Year of Mercy 

These are the Prayers over the Offerings, in preparation of the holy exchange of gifts, and the 

Prayers after Communion at Mass, after the faithful have received the Body of Christ and are 

in the most favourable condition for receiving the Lord’s action through the transforming 

and moulding work of divine grace. 

Advent:  

“May this sacrifice of reconciliation and praise obtain for us the joyful experience of your pardon, O 

Lord, and transform our life in a perpetual offering of thanksgiving and praise” (Friday, week 1 

Advent, additional prayer).                

“Accept, we pray, O merciful God, these offerings we make, and transform our life in an everlasting 

sacrifice pleasing to you” (Monday, week 3 Advent, additional prayer). 

Christmastide: 

“May the oblation of this day’s feast be pleasing to you, O Lord, we pray, that through this most holy 

exchange we may be found in the likeness of Christ, in whom our nature is united to you” 

(Christmas, Mass during the Night). 

“Almighty and ever-living God, who, through your Only Begotten Son, have made us a new creation 

for yourself, grant, we pray, that by your grace we may be found in the likeness of Him in whom 

our nature is united to you” (Saturday after the Epiphany, or 12 January) 

Lent: 

“Graciously raise up, O Lord, those you renew with this Sacrament, that we may come to possess 

your salvation both in mystery and in the manner of our life” (Thursday, week 3)  

Eastertide: 

“We pray, O Lord, that the reverent reception of the Sacrament of your Son may cleanse us from our 

old ways and transform us into a new creation” (Wednesday within the Octave of Easter). 

“Sanctify graciously these gifts, O Lord, we pray, and, accepting the oblation of this spiritual 

sacrifice, make of us an eternal offering to you” (Saturday, week 2). 
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“O Lord our God, you have nourished us with the heavenly food of the Victim who offered Himself in 

thanksgiving, transform our life with the power of your Spirit, so that we may serve you with 

renewed joy and benefit from your heavenly gifts” (Wednesday, Week 5, additional prayer). 

 

Feast of the Blessed Trinity: 

“Sanctify by the invocation of your name, we pray, O Lord our God, this oblation of our service, and 

by it make of us an eternal offering to you”. 

Ordinary Time: 

“Grant us, Almighty God, that we may be refreshed and nourished by the Sacrament which we have 

received, so as to be transformed into what we consume” (XXVII Sunday) 

“Made partakers of Christ through these Sacraments, we humbly implore your mercy, Lord, that, 

conformed to his image on earth, we may merit also to be his coheirs in heaven” (XX Sunday). 

 

First Religious Profession: 

O Lord, who have inspired these our brothers (sisters) with the resolve to follow Christ more closely, 

grant them, we pray, a blessed end to the journey they now begin, so that they may be found worthy 

to offer you a perfect gift of loving service”. 

……………. 

A sublime passage on “Triniform” grace, which is the power of God to 

transform us into His children 

In our daily life, it is advisable, from time to time, to check our health. We also check 

periodically the tools we use. I intend to offer now a short passage, a theological/mystical 

note, written by Rosmini, in the hope that our life may be truly transformed by the mighty 

action of “triniform” grace during this special year, so rich in the promise of a true union 

with God. It is my hope that we may reach a real perception of the presence and action of 

God, in the depths of our personal being. Please note that, in the short passage which I am 

presenting to you, the word “feeling” indicates an action done by God, as he works the 

divine transformation of the person; it does not mean the independent, private feeling of the 

person.  

“If it is a divine feeling which leads us to perceive God, a feeling through which we experience the 

operation of something ineffable, supreme, infinitely great, then this feeling must be one in its essence 

but three in its modes”.  

It is a very special feeling: “It is the feeling of an omnipotent force, which operates in us; the feeling 

of a truth, but a subsistent truth, which shines brightly in our intellect; and lastly, it is the feeling of 

a diffusing love which captivates our will by the sweetness of a joy ineffable. These are the three forms 

or modes in which this supernatural and triniform feeling is manifested in us” (A Rosmini, 

Supernatural Anthropology, Book 1, 1/222,224) 

Let our Christian life, that is, our life in Christ, draw us to see all things in God. This is very 

different from pantheism, a danger always present, in which one identifies God with all 

things.             ************************  
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Programme for a merciful and transforming ministry, which can be 

adapted for use by our Rosminian priests and our parish priests. 

At present, most of our Rosminian religious are priests or are studying for the priesthood. I 

wish to offer another passage, taken from Fr Founder’s works. It is a section of the sermon 

he preached on 5th October 1834, the day he began his ministry in Rovereto. It contains a 

prayer to the Lord, a programme in four points, and a prayer to Mary most holy. In a few 

places, I have adapted and simplified the language.  

 

Prayer of the good shepherd and a pastoral programme in four points 

“O Holy Faith! You alone place in the hands of men the omnipotence of God’s Word! Dear 

Lord, increase my faith in your eternal Word, and I will be able to do all things, I shall be the 

good shepherd of this people, because you said that “nothing is impossible to him who 

believes” (Mc. 9, 23). I will be able to do all things, because you will do all things in me, 

because the power of your Word, which is You, will obey readily to the will of a man who is 

a mere mixture of soil and ashes covered in sin. It will be on the strength of your Word, and 

for its glory, that I will fulfil the four tasks demanded of the shepherd who cares for his 

flock, tasks which are well beyond the little strength of man. As a Christian shepherd I must 

do the following: 

1. I must restore in man the perfection of the first creation, lost by original sin, giving 

souls a new life, new powers through the grace of the Sacraments which the Saviour 

has given us; 

2. I must pass on the message of the Gospels by preaching and by example, thus 

bestowing a clearer light to the intellect, a light which gives life; 

3. I must help in forming Christian habits in my people, so that they may be able to 

protect the grace and the light they received, by means of an orderly, wise, and 

devout succession of the daily occupations of life. Christian habits come as a 

consequence of grace helped by the light of reason, and their progressive growth 

helps the children of God to ascend gently to higher places through the secret and 

ineffable steps of love and union with God; 

4. I must protect the Lord’s dear and innocent sheep from lethal waters and harmful 

pastures, defending them from the attacks of cruel wolves.   

These are four marvellous tasks, quite impossible to a mere man!”    
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Prayer to Mary 

“O Mary, my consolation and my love, most high above all purest creatures, queen of 

the Apostles and of Pastors, mother of sinners and my most loving mother, my sweet 

Mary, I put my trust in your protection. 

You have always answered my prayers, 

notwithstanding my ingratitude, and from the time 

of my childhood you have protected me from many 

dangers, inviting me and keeping me in the service 

of your divine Son. O Mary, I now turn to You in 

this most difficult time of my life, in which I, a 

useless servant incapable of supporting myself, am 

commanded to carry on my weak shoulders a flock 

so great. 

For the sake of your Son, who paid dearly for the 

salvation of their souls, do not allow my sins and my 

ignorance to do harm to them. 

I place my flock into your hands, as I placed myself 

into your care since my most tender years. You 

cannot forget my love for you, and you cannot 

refuse me the grace to accept into your hands the 

precious deposit of my flock in this solemn day in 

which the Church celebrates the feast of Our Lady of 

the Rosary. The Rosary is your favourite prayer, a 

most precious gift from you to all Christian families through the service of your great 

servant Dominic. 

 I shall often speak of you to this people, I will guide them to raise their prayers to you, 

and you will lead them in the pursuit of eternal life, which is the knowledge of your Son 

and of the Father of your Son. I beg you to make up for my mistakes, and to supply to 

the poverty of my strength”. 

 

Conclusion and Blessing 

The events of our life are accompanied by lights and shadows. The believer endeavours to 

walk in hope. 

Psalm 43 is ideal as a prayer for dark moments: it gives a list of misfortunes, it cries out to 

God, almost accusing him of not wanting to help, and it even shouts trying to arouse God 

for help, since the persecution is killing the faithful, and it ends with an appeal: “Rise, come 

to our help, redeem us for the sake of your mercy”. I think it is a good thing to pray this 

Psalm, in small doses, when we have a special need. God will not shut his ears. 

Psalm 58 also asks for protection, and it ends with a certainty: “My strength, I sing for you, 

my citadel is God himself, the God who is my mercy”. We could pray daily this Psalm, 

although I am still trying to understand fully the expression, God is my mercy. This line 

opens for me a fascinating perspective, and I nurture it like a plant which brings heaven on 
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earth, a plant which is happy with the “little soil and ashes covered in sin which is I” and 

which puts me in touch with Heaven.    

 

Blessing: “Renew your faithful, o Lord, so that, transformed by the action of your Spirit, they may 

overcome all evil suggestions and taste the sweetness of your love. Amen.” 

Let darkness give way to light at all times. With God, this is always true since He is the light 

for our steps during this Holy Year. This is my wish for you, and this is my prayer for you, 

and I ask you to do the same. 

 

           

 Rome, Christmas 2015                      Fr Vito Nardin 

 

 


